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Is Soviet Dungan a Chinese Language?’

Dungan (Dunganskii iazyk) is recognized in the U.S.S.R. as the
national language of a small ethnic minority living in the Kirghiz S.S.R.,
the Kazakh S.S.R., and the Uzbek S.S.R. The Soviet Dungans, as we may
call them to distinguish them from other Chinese Mohammedans
sometimes known as Tung-kan hui B8 9~[E} in China, are descended from
two groups of Chinese Mohammedan refugees: those who fled with Po
Yen-hu (92 B to the Semirech’e in 1877 on the collapse of the Moslem
Amirate of Kashgaria before the Chinese armies under Liu Chin-t’ang
Zgmae , and those who crossed from the Ili Valley into Russia upon
completion of the Treaty of St. Petersburg in 1881. They have flourished
under the communist regime, both as revolutionaries and as collective
farmers . . .. They have been remarkably tenacious of their Chinese and
Moslem customs . . . . They live in Chinese-style houses, sleep on k‘ang
(1), eat with chopsticks, use Chinese ingredients in cooking and observe
Chinese birth, death and marriage customs. Although they have adopted
the balalaika and the accordion, the matter of their songs and, to a large
degree, their form remain Chinese.?

1) “Soviet Dungans,” for reasons of simplification, are referred to throughout
this work simply as “Dungans.” They are the Chinese Mohammedans who migrated
from China to Russia a century ago and who have since been living in the territory
of Central Asia and Kazakhstan. The term “Chinese Mohammedans” in this paper
includes only the Mohammedans living in China, but not the “Dungans,” although
a century ago the “Dungans” were, in fact, “Chinese Mohammedans.” In Chinese,
the “Chinese Mohammedans” are called Hui-hui [B][E], Hui-tsu [B]f& or Hui-min
[E]E . Dungan and Soviet scholars tend to refer to all “Chinese Mohammedans,”
both in China and in the Soviet Union, as “Dungans.” When this happens I will
clarify the point by writing: Dungans [Chinese Mohammedans] .

2) Svetlana Rimsky-Korsakoff, ‘“Soviet Dungan: The Chinese Language of
Central Asia. Alphabet, Phonology, Morphology,” Monumenta Serica 26 (1967),
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The quotation above appeared in an article I wrote on the Dungan
language in 1967 but ten years later I was fortunate enough to visit
the Dungans for the first time.® I have found that they no longer live
in Chinese-style houses, that while k’ang still exist they are becoming
rare, although they do use Chinese blankets. As for Chinese ingredients
in their cooking, they use plenty of garlic, vinegar and chiu-ts'ai 3EZS,
but not soy sauce.

I have made many friends among the Dungans both in the cities
and in the kolkhozes and was treated with friendliness and warmth,
The Dungans are an overwhelmingly hospitable people; not only were
lavish feasts provided, but everyone tried to help me in my research
and to make my stay fruitful and interesting. There was only one
dark cloud in the otherwise blue sky that persistently offended my
hosts and embarrassed me—the question of whether the Dungan
language is a Chinese language or not. I clearly thought that it was.*
But as not one person agreed with me in Central Asia I have decided
to publish my polite talks and heated debates with the Dungans on this
point in order to enlarge this discussion.

The Dungans do not regard themselves in any respect as Chinese.

pp. 353-355. This article was based on a Master of Science thesis in linguistics
submitted to Georgetown University, Washington, D.C. The thesis was written
under the supervision of Father Paul L-M Serruys CICM, who was my teacher
and who had actually suggested Dungans as the topic of my research. Iam deeply
grateful for the tolerance and generosity with which he guided my work and for
introducing me to Dungan studies which, since then, have become one of the main
interests in my life.

3) I went to the U.S.S.R. in 1977 on a three-month exchange visit between
the Australian National University and the Institute of Oriental Studies, Academy
of Sciences, Moscow. I stayed one month in the Kirghiz S.S.R. and in the Kazakh
S.S.R. I worked with Dungan scholars from the Dungan sections of the Academy
of Sciences in Frunze and Alma-Ata. I visited a mosque in Dzhambul., The rest
of the time I spent travelling and living in the Dungan kolkhozes in the Kirghiz
S.S.R. and the Kazakh S.S.R.

4) See the xerox copies of two pages from a Dungan primary school textbook
written by Kh. Bugazov, Xusidzy iyian: 1 xo te 2 xoti tsiok’usfu [Dungan
language: A textbook for the First and Second Classes], 3rd ed. (Frunze, 1977),
pp. 14—15 and pp. 28-29, and a xerox page from the Dungan newspaper Siiyeti
t§’i [October banner], 12 April 1977, reproduced on the following pages.
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In Russian they call themselves Ay Hra He (Dungane), i.e. Dungans
and in the literature written in their own language as X ysH3y

(xueidzii [B] 1 ), i.e. Mohammedans.® They also insist that they do not
speak Chinese but the “Dungan language,” and regard the two dialects
they speak, i.e. the Kansu and Shensi dialects, as “Dungan dialects.”

Dr. M. fa. Sushanlo, a Dungan historian and the head of the
Dungan section in the Department of Oriental Studies of the Academy
of Sciences of the Kirghiz S.S.R. in Frunze, admitted that the root
of the Dungan language is Chinese. Dungan scholars who visited China
some years ago said that they could understand the Mandarin, the
Kansu and the Shensi dialects spoken in China. However, the famous
Dungan poet [a. Shivaza told me that when he visited Peking and
Lanchow in 1957 as a member of a delegation of Soviet writers that
the people in Peking understood when he spoke but not vice versa.®
Shivaza’s observation was confirmed by the majority of the Dungans
who told me that they could understand nothing in either the Mandarin
or the Kansu and Shensi dialects spoken in China. I had the feeling
that many Dungans, specially those living in the kolkhozes never gave
this problem much thought; they were Dungans and they spoke a
Dungan language. To them, a Dungan and -a Chinese could be
distinguished from one another solely on the basis of their origin.
The Dungans therefore explained to me that in the selo Milianfan
(Kirghiz S.S.R.) there were two Chinese who became Moslems, but
they, of course, were not Dungans, they were “Chinese Mohammedans.”

However, M. Kh. Imazov, a phonetician and a senior scientific
worker of the Dungan section in the Kirghiz S.S.R.’s Academy of
Sciences’ department of Oriental Studies, felt strongly about this
question. He especially stressed that the Kansu and Shensi dialects
spoken by the Dungans are not Chinese dialects, but two Dungan

5) The names and the book titles are transliterated in this paper according to
the Library of Congress transliteration of the Cyrillic alphabet. As the Dungans
use the Cyrillic alphabet plus five additional letters, i.e. o , B , % , y and v , |
use my own transliteration. For the grid of Dungan initials and finals and the
tables of these two transliterations see Rimsky-Korsakoff, “Soviet Dungan,” pp.
418—421.

6) He thinks that the Dungan language is closer to ancient Chinese.
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dialects. He pointed out that the Dungans speak Xy3H3y i#ivYsy

(xuejdzii jyjan [E#ES). The Dungans are divided among themselves
on this point, with some wishing to continue to call their language
Wey H-sH AYsau (tsun-ian Diansh HEEE)." One of the many argu-
ments that I have heard to support the latter point is that the vinegar
they use is called % y i -qn Uy (tsun-ian ts udh [H EE) and not x Yyai3y
u ¥ (xueidzii ts" Bl EE). Imazoy said that the word & y 1 -y (tsuy-
lan th ) was used to denote the Dungan language in the past, but had
ceased to do so in present times. This is partly true. The newly
published textbooks use XYSH3Y i¥an (xueidzii Dian[B]IGEE)
for “Dungan language,”® while the textbooks and dictionaries written
during the period from 1936 to 1960 Use Xy H-fH x y a (tsup-ian xua
FIEREE ) or K y g-sm HYtH  (tsuy-ian jyian ch RS ). Mean-
while the term My H-sH (t5uy-ian 1 ) is still used both by the
city Dungans and in the Dungan kolkhozes, In the kolkhoz “Okt{abr’ *
(selo Dunganovka), located at the outskirts of Dzhambul (Kazakh
S.S.R.), for instance, Badyr Dzhamalov’s family told me that they
Speak K y H-H g ya (tsup-ian xua FIREE ) and in the selo
Masanchin (Kazakh S.S.R.), I was told that this selo has 5,500 people
among whom more than 4,000 were ey m-snxbin  (fSuy-jangiy

7) A problem arises here: is A4 (ign) the character SorFH?7dh[EHisa common
name simply for China (or for Honan). Tu Sung-shou HAZE on bage 226 of
his work “Tung-kan yi-tz’u-er lien-hsieh kuei-tse” ¥ sy SEE LA, Plin-yin
wen-tzu hsieh-fa tzu-ligo hsiian-chi ?#%ﬁi%&’éﬁ%ﬁ (Peking, 1957) writes
that in old China the Dungans were called #Z[EE, in Russian they are called
BT+ A and they call themselves F A . But, from my point of view s (ian)
cannot stand for Mandarin Yian [ | which in Dunganis &t van (fyan). That it
stands for Mandarin Yen 5 is clear from the terms Xysisy vy sn (xucidzy
ian FEZES) and ok y yosn g Y A" (tsunan jyjan chjEEE) mentioned
above and from the phrase ¢ ymy § v an (fumu iyian ABEE) for “native
language.”

8) Eg. Kh. Bugazov, Xueidzii Wian: 1 xo0 te 2 Xoti tsiok’usfu [Dungan
language: A textbook for the First and Second Classes], 3rd ed. (Frunze, 1977).

9) fu. ﬁnshansin, Tsug-ian xua: wilfg te Siefa teiok’usfu tutiy ¢yot’onti 3

X0 te 4 xoti teiok uafu [Dungan language: Grammar and orthography for the
Third and Fourth Classes] (Frunze, 1956). A.A. Kalimov (ed.), compiled by fu.
ﬁnshansin and L. Shinlo, WuruS-Tsuy-jan Xuatian [Russian-Dungan dictionary]
(Frunze, 1959). Tu. fanshansin, Tsun-ian iyiandi ciefa liifu [Orthography of the
Dungan language] (Frunze, 1960).
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Fr KA ), i.e. Dungans.

Imazov argues that as a language is shaped by certain features—
racial, economic, territorial and psychological-Dungan is not a Chinese
language; since the Dungans have lived in Kirghizia and Kazakhstan
for the last 100 years and because languages change and develop,
the Dungan language is an independent language.!® He goes on to say
that the Chinese Kansu dialect is quite different from the Dungan
Kansu: dialect both phonetically and syntactically. The examples he
gives are: a) Dungans use ¢y (sé 3E) “to die” when talking about the
death of birds, animals, Chinese and all other non-Moslem people,
but they use Bau (wan 5% ) for themselves and for other Moslems;
b) Dungans use the plural suffix My (mu {9 ) more often than the
Chinese, e.g. the Dungans say konxo3amy (kolkhozmu) “kolkhozes,”
PaHOHMY  (rgionmu). “regions,” AyHUBYMY  (tujwumu [GH )
“ranks, detachments,” r ymy  (kumu {8 ) “dogs,” noBa m y
(lowamu ZI8MH) “crows”; ¢) Dungans use specific verbs for specific
items when shopping, e.g. K AH rya (tsian kua¥gor ]I ) “to choose
or pick a melon,” ypy ryos3 H (t5%y kusdzi R “to weigh
apples,” umH Ton (t5¥y- t'on FE¥E) “to weigh sugar” and especially

Aa XY (da zu FTHN) “to buy meat” and 1 a * 10 (da tsiu $T5)
“to buy wine.”

The evidence, contrary to the conclusions reached by Imazov,
appears to me to support a close relationship between the Dungan
language and Chinese: a) the distinction between Ftand 52 is a religious
one, and 5% can be used in Chinese to mean “to die”; b) 1 during the
Yiian dynasty was used as a plural suffix for horses and cattle, i.e. 5 {H
and CTEE{M ;' ¢) Chinese use the same verbs, i.e. # and g for shopping,

10 L I.-fizsupov in his work Kolkhoznoe selo Masanchin (Frunze, 1967) is
of the same opinion. He writes that “the Dungans of the Soviet Union, living
in completely new political, economical and cultural conditions, have formed
into a narodnost’ [people] which is significantly different both in material and
spiritual culture (dwellings, clothes, food, language, literature etc.) and in
bsychological features from the Dungans [Chinese Mohammedans] who live in the
Chinese People’s Republic” (p. 3). Note the use of the term “Dungans” for the
Mohammedans in China.
© 11) Both B and O SR occur in the textbook Lgo Ch Tte FEFEK.  See
Dyer (née Rimsky-K orsakoff), “Structural Analysis of the Lao Ch i-tq” (unpublish-
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while the verb §T is also fairly common, e.g. T “to buy oil,” T
“to buy wine.”

Imazov further asserts that the Dungan language is quite different
from the Chinese language because it is influenced by the Turkic and
the Russian languages. Thisis a very common argument among Dungan
scholars and is one which they also apply to the Chinese Mohammedans
in China; whenever the Dungan historian M. Sushanlo mentions that
the Chinese Mohammedans in China speak the local dialects, he always
stresses that they use many Arabic, Persian and Turkic words.!? The
Dungan linguist, [u. I[anshansin counted about 300 Arabic, Persian
and Turkic words in the language of the Soviet Dungans.!3 However,
I found very little Arabic, Persian or Turkic influence in the Dungan
primary school textbooks with the exception of a) personal names,
e.g. Abdurakhman, Fatima, Mukhamed, and ?) the names for all the
days of the week, e.g. w yma (tsuma) “Friday, a week,” mwau6s
(sanpe) “Saturday,” p¥wan6s (tusanpe ) “Monday,” yamaués
(ts’asanpe ) “Wednesday.” But probably in colloquial speech, especially
that spoken by the elder Dungans, there will be found more variety.

As for the extent of Russian influence on the Dungan language,
I wrote in 1965:

Generally speaking, the Dungans, though living in U.S.S.R., have
kept their dialects fairly pure. The reason for this most probably is that
they are living in groups, within their own villages or collective farms.
An analysis of the entries in the Russian-Dungan Dictionary shows that
about 9 per cent of Dungan words are Russian. But parallel to these
Russian words, in most cases, a Dungan version is also given or the
meaning is explained by a phrase or a sentence.

Dungans do not use Russian verbs, adverbs, pronouns, adjectives,

ed Ph.D. dissertation, Department of Chinese, Australian National University,
1977), pp. 224—-225.

12) M. Sushanlo, Dungane (istoriko-étnograficheskii ocherk) (Frunze, 1971),
pp. 55, 71, 73. Hereafter Sushanlo, Dungane,

13) fu. fanshansin, Xusidzil jyjan t'oxma foy<ian [The Tokmak dialect of the
Dungan language] (Frunze, 1968), pp. 43—51.




356 SVETLANA RIMSKY-KORSAKOFF DYER

KOCMOHaBTHKAJH JKBI3 bl ( &KE Kosmonavtika BHEF )
“Today is Cosmonautics Day.”'¢ I would like to add here that
these difficulties would occur mainly in newspaper editorials, in
political texts and in works on agriculture where Russian words such as
rekTap (gektar) “hectare,” xoaxos (kolkhoz) “kolkhoz, collective
farm,” coBxos  (sovkhoz) “sovkhoz, State farm,” paiion (raion)
“region,” npouent (profsent) “per cent” occur in every line.
Dungan literature, however, both prose and poetry, contains very few
Russian words.

As a person with distinct links with China and Russia,!” T was
somewhat surprised that the Dungans have apparently lost their link
with China, with its language and culture. I do not think the explana-
tion for this lies in the present relationship between the Soviet Union -
and China. The reason for the absence of ties should probably be
attributed to: @) their lengthy residence in the Soviet Union (100
years); b) their knowledge that Moslems were suppressed and massacred
by the Chinese during the Ch’ing dynasty; ¢) Dungan prosperity, both
as city dwellers and as collective farmers, under Soviet rule. They are
happy and settled and have no need to look back into the past with
longing; d) as an emigrant community outside China, in their attempt
to preserve their national identity, the Dungans, like many overseas
Chinese living in Hong Kong and Southeast Asia, are extremely
conservative and nationalistic; e) as a small ethnic minority, Dungans
want to be regarded as an independent community, speaking an
independent language, hence their use of “Dungan language,” “Dungan
dialects,” “Dungan people,” “Dungan food,” “Dungan vinegar,”

Although there does not seem to be a link between the Dungans
and China, they did, however, show a definite interest in Mohammedans
elsewhere in the world. They were interested in the distribution of
Moslem communities and the mosques in other countries. They asked
such questions as: “How many Mohammedans are there in Indonesia?”

16) See the xerox copy of the newspaper (Figure 3). The last example is the
heading above the photograph.

17).1 am a Russian born in China. I lived in China for the first twenty vears of
my life.
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. conjunctions, prepositions, particles etc. The only Russian words that
are adopted are nouns or adjectives that are formed from these nouns.
Russian grammatical endings are not used. Dungan drop Russian suffixes
and use their own.'*

fu. ﬁunvazo, the famous Dungan linguist from the Academy of
Sciences of the Kazakh S.S.R. in Alma-Ata, accused me of being a
“Chinese chauvinist.”*®* He went on to say that as China has so many
dialects and as many of those dialects are incomprehensible to speakers
of the others, there is no such thing as a ‘“Chinese language,” but
many Chinese languages. I then pointed out to him that Dungans did
not speak a “Dungan language,” but two languages, i.e. a Kansu
language and a Shensi language.

Obviously there will always be different views on the question
as to whether the Dungan language should be considered a Chinese
language or an independent language. On the one hand, a Chinese
cannot read the Dungan newspaper W nliveau 4u (Sijyati ts7)
[October banner], simply because it is written in the Cyrillic script;
on the other hand, if I were to re-write a page of this newspaper in
Chinese characters, starting with the title -+ § f9f , [ feel that most
Chinese could probably read this newspaper easily, having only
occasional difficulty with such Russian words as: Kommyuuecr
NapTHAAM  KYHWHun kKomureT (Kommunist partiia fjceig,
komitet) “The Central Committee of the Communist Party,” k¢

Cauw aum XXV cbeszn (KPSS WIZH XXV s”ezd) “The XXVth
Congress of the Communist Party of the Soviet Union,” M HHTfHCH

14) Dyer (née Rimsky-Korsakoff), “The Dungan Dialect: An Introduction and
Morphology” (unpublished Master of Science dissertation, Department of Linguis-
tics, Georgetown University, 1965), p. 55.

15) “Chinese chauvinists” and “Chinese Great Han elements” are fairly popular
terms among Dungan scholars. For instance M. Sushanlo in his work Dungane
writes that the legend which states that the Dungans are the descendents of the
3,000 Arabs (sent to China by Mohammed during T’ang T’ai-tsung’s time, 1.
627—650) and their Chinese wives was invented by “Moslem reactionary clergy”
and “Dungan feudal lords”; “Chinese Great Han elements” used this legend to
prove to the people the close origin of the Chinese and the Dungans [Chinese
Mohammedans] and to convince the people that Chinese are the Dungans’ maternal
uncles (p. 46). '
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or “How many mosques are there in Sydney?” However, some Dungans
in Central Asia used the word “Dungan”!® for the Chinese Moham-
medans in China'® as well as for all the Mohammedans in the world,
Dungans, both from the Academy of Sciences and the kolkhozes asked
questions such as “How many Dungans live in Canberra?” or “Where
are the Dungans in the world located?”” It seemed that they identified
these “Dungans” who, for example, lived in Canberra, with themselves
and were therefore surprised that one of the Canberra “Dungans,”
i.e. a ‘Chinese Mohammedan, regarded himself as a Chinese. The
question they asked was: “How can he be a Chinese if he is a
Dungan ?72°

The Origin of the Soviet Dungans

The question of the origin of the Chinese Mohammedans has
never been solved satisfactorily. In Central Asia, besides being told
that the Soviet Dungans are not Chinese and that the Dungan language
is not a Chinese language I did not obtain any new insights as to the

18) The most probable theory of the origin of the word “Dungan,” i.e. tung-kan
SR “eastern branch” is that this term appeared first in the province of Hsinchiang
during the second half of the 18th century to distinguish the refugees from the
persecution in the East from the native Chinese Mohammedans. There are several
other theories on the etymology of this term; e.g. in the preface entitled “From
the Editor” at the beginning of the book Dungane written by M. Sushanlo, G.G.
Stratanovich states that the Dungans do not call themselves “Dungans” and that
it is not accidental that out of all the groups which are regarded as the ancestors
of the Soviet Dungans only the “Tung-pei Hui-hui” call themselves by this term.
They do so because they are, in fact, the migrants from the left bank of the Yellow
River. He thinks that the term “Dungan” is written in Chinese by the two
characters meaning “east” and “bank” which express the relationship of the
Yellow River to the area where the “Dungans” [Chinese Mohammedans] were
settled and means “levoberezhnye,” i.e. “leftbankers.”

19) E.g. LL fusupov and M. Sushanlo, see n. 10 and n. 15,

20) Mr. Lu Ta-wei of Canberra, a Chinese Mohammedan, regards himself as a
Chinese, but he told me that his grandfather definitely did not regard himself as a
Chinese but as a Hui-hui. The surname Lu comes from J allaluddin W& T .
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origin of the ancestors of the Soviet Dungans.?® Were they originally
a Turkic, Arabic or Iranian people who migrated to China and adopted
the language, culture, economy and agriculture of the surrounding
Chinese population? Or did they originally descend from the Uigurs??
or other non-Chinese stock? Waldemar Jochelson thinks that somato-
logically Dungans should be regarded as Mongolized Turks.?® Bol’shaia
Sovetskaia Enfiklopedifa classes Chinese Mohammedans as “near to
the northern Chinese Mongoloid type.”2*

The Chinese scholars who have worked on this problem, Lin Kan
ARER, Pai Shou-yi (38 #% and others, have come to the conclusion
that the Hui-hui are to be regarded as a national minority which traces
its origin mainly to the immigration of Arabic, Persian and Central
Asian followers of the Mongol armies, and partly to earlier Arabic
immigration in T’ang times. 2"

The Soviet Dungans have persistent legends that their forefathers
settled in China in T’ang times. In 1942 Professor Vrubel wrote down
a legend he heard in the village of Aleksandrovka that the Arabs (or
Persians) who came to China summoned by the T’ang Emperor, T ai-
tsung, had laid the foundation of the Dungan nation, 2 '

21) On the historical background of the Chinese Mohammedans which is based
on a number of Chinese, Soviet and Western sources see Dyer, “The Dungan
Dialect,” pp. 19-46. ‘

22) Der Grosse Brockhaus, 16th ed. revised (Wiesbaden, 1952), vol. 3,p. 387.

23) Waldemar| Jochelson, Peoples of Asiatic Russia (The American Museum of
Natural History, 1928), pp. 104—105.

24) Vol. 46 (1957), pp. 419—420. .

. 25) Lin Kan (in Russian, Lin’ Gan’), “Ob Etnogeneze Dungan,” Sovetskaia
Etnografiia 1954, no. 1, pp. 42—-52. Pai Shou-yi B9Z# , Hui-hui min-tsu i
hsin-sheng [E][E]RWEEE#T4E (Shanghai, 1951). Pai Shou-yi F5&#% , Han Tao-jen
B3, Ting Yi-min THE and others, Hui-hui min-tsu te li-shih ho hsien-chuang
[ElE RGHEERBAR  (Peking, 1957).

26) As told by G.G. Stratanovich in “Vopros o proiskhozhdenii dungan v
russkoi i sovetskol literature,” Sovetskaiz E’tnogmfizﬁ 1954, no. 1, p. 54, who lists
scholars who have subscribed to this view of the origin of the Dungans. The theory
is also to be found in Robert B. Evkall, Cultural Relations on the Kansu-Tibetan
Border (Chicago, 1939), p. 8.




SOVIET DUNGAN NATIONALISM 359

But the most recent discussion concerning the origin of the Soviet
Dungans by Soviet and Dungan scholars can be found in the introduc-
tion of a work on Dungan popular tales and legends.?” This introduc-
tion, written by B. Riftin and M. Khasanov and entitled “The Artistic
World of the Dungan Tale” mentions several versions of the origin
of the Dungans, starting from the legends and ending with the views
of the Dungan and Soviet scholars of today. As this work was publish-
ed in 1977 1 think it would be useful to translate and summarize these
versions here. One asks whether the word ‘Dungans” could be a
distorted Turkic word furgen “those that stayed behind, those that are
waiting, those that are waiting to be counted”? A well-known old
legend is given to support the possibility.?®  Another notes that
Dungans call themselves Jao-hui-hui ‘“‘venerable Mohammedans.” Ac-
cording to a beautiful legend told by the old story-tellers (which is
similar to the legend written down by Professor Vrubel in the village
of Aleksandrovka in 1942), after a dream on the “18th day of the third
moon” in 628, the Emperor T ai-tsung sent ambassadors with a letter
to the western prophet “Mokhammad” who in turn sent 3,000
Arabs to China who settled there and eventually took Chinese women
as wives. According to this legend Dungans are descendents of Arabs
and their Chinese wives, which explains why they have adopted the
Chinese language and culture on the one hand and have kept their
religious ties with the Moslem world on the other.?® The Dungans are
of the Sunni sect and Hanifi school of law.?® The authors mention

27) B. Riftin (ed.), Dunganskie narodnye skgz‘zki i predaniia, comp., written
down and trans. by B. RiftinA M. Khasanov and I. Tusupov (Moscow, 1977).

28) Ibid., p. 5. See Kh. lusurov and V. Shakhmatov (comp.), Dunganskie skazki
(Alma-Ata, 1946; 2nd ed. Alma-Ata, 1952), p. §.

29) Riftin (ed.), Dunganskie narodnye skazki, pp. 5—7. This legend was written
down in 1941 by the Dungan historian Kh. Tusurov as told to him by the famous
narrator of folk tales, Khiia Vuakhunov. See Kh. ﬁlsurov, “Vosstanie dungan v
Severo-Zapadnom Kitae i pereselenie ikh v Semirech’e (1860—1890 gg.)” (Master’s
dissertation, Frunze, 1948), pp. 33—41. This legend is given in full by M. Sushanlo
in his book Dungane, pp. 43—46. He rejects this theory (see n. 15 above) and adds
that the Moslem clergy of Hsinchiang and Semirech’s area spread this theory to
show that the Dungans have a special place in the Moslem world because they are
the descendents of the Prophet himself.

30). Riftin (ed.), Dunganskie narodnye skazki, p. 7. See M. Sushanlo, Dungane,
p. 244.
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that this legend has no actual confirmation in the historical texts.
Some scholars, such as G.G. Stratanovich, think that the ancestors of
the Dungans came from a section of the settled population of the once
powerful Kitan empire, which existed during the 9th to 12th centuries
in the northern part of China, especially from among the Manchu
ethnic groups.®  Other scholars, such as the Dungan historian M.
Sushanlo, put forward the hypothesis that the Tanguts played an
important role in the formation of the Dungans.3?

With respect to the origin of the Dungans, the only thing that
one can be guided by at present, continue Riftin and Khasanov, are
the deductions of the anthropologists who are conducting detailed
investigations on the Dungans. They quote Professor N.N. Cheboksarov
who points out that

while the North-Chinese type generally predominates, the Hui have
characteristics of the complex intermingling of various Mongoloid, mainly
Pacific, elements with Europoid admixtures, belonging chiefly to the
Indo-Pamir group. This reveals, of course, the complex ethnic history of
the Hui, where side by side with Chinese (Han) groups other components
participated such as Iranian or Turkic and, perhaps, Manchu and Mongol,
while in the south Arabian and Malayan components were also added >3

Riftin and Khasanov go on to say that because of the complexity of the
ethnic history of the Chinese Mohammedans who are scattered in
different parts of China, the ethnographers usually talk about three
groups of Chinese Mohammedans: the largest, north-western group,
which also can simply be called the northern group, the south-eastern
group and the south-western group. All three groups speak the local
Chinese dialects. The fact that they do not possess their own language
and that contacts are not maintained among the various groups,
especially between the northern and south-eastern groups, gives some
ethnographers, e.g. A.M. Reshetov, grounds for believing that the

31) Riftin (ed.), Dunganskie narodnye skazki, pp. 7-8.

32) Ibid., p. 8. See M. Sushanlo, Dungane, pp. 52--53,64-72.

33) Riftin (ed.), Dunganskie narodnye skazki, p. 8. The quote comes from
chapter IV entitled “Antropologicheskil sostav naseleniia” in N.N. Cheboksarov
and others (ed.), Narody Vostochnoi Azii (Moscow, 1965), p. 87.
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Chinese Mohammedans should not be regarded as a special nationality,
but rather as an ethno-confessional group within the Chinese com-
munity.® In the Soviet Union, Riftin and Khasanov conclude, the
Dungans of Central Asia and Kazakhstan unquestionably form an
independent narodnost’ (people). They have their own literary
language, based on the Kansu dialect, which has acquired many new
Russian, Kirghiz-and Kazakh words.?*

According to western, Chinese, Dungan and Soviet scholars, the
ancestors of the Chinese Mohammedans in the north?® could have come
from one or two or a mixture of several of the following groups:
Persians, Arabs, Mongols, Manchus, Turks, Tanguts, Kitans, Uigurs and
Tibetans.?” Furthermore, to add to the confusion, one must remember
that such terms as “Hui-hui,” “Hui-tsu,” “Hui-min” or ‘“Chinese
Mohammedans’ are very ambiguous as they usually cover both the
sinicized Mohammedan minorities and the Chinese in general who have
adopted Islam. One must also take into account the fact that there
was considerable intermarriage between these sinicized Mohammedan
minorities and the Chinese who adopted Islam. Among the Chinese
scholars, Pai Shou-yi E32=#%, Lin Kan #k&;, Han Taojen’&3& 1, Ting
Yi-min T#XE and others think that by the 15th century Moslem
settlers in China had fully adopted the Chinese language and Chinese
surnames. If the Moslems in China spoke the local Chinese dialects,

34) Riftin (ed.), Dunganskie narodnye skazki, pp. 8-9. See A. M. Reshetov,
“Ob dtnicheskom svoeobrazii khuéi i urovne ikh etmchesko1 konsolidafsii,”
Etnicheskaia istoriia narodov Azii {(Moscow, 1972), p. 144 and p. 147.

35) Riftin (ed.), Dunganskie narodnye skazki, p. 9.

36) This includes Dungans but not the Chinese Mohammedans in the south,
who, according to Professor N.N. Cheboksarov, have Arabian and Malayan
.components.

37) As early as the 7th century Arab and Persian traders were travelling to
China. During the Yiian dynasty Mohammedan people of Central Asia voluntarily
joined the Mongol armies or were brought involuntarily by the Mongols into
China. Their first stop being Hsinchiang, Kansu, Ch’ mgha1 and Shensi, many
Mohammedans settled there. The Dungan scholar Kh. fu. fusurov has suggested
that the Dungans are descended from a group of Tibetans who settled in’ north-
west China in T’ang times.
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adopted Chinese culture, and intermarried with Chinese, can one speak
of pure Chinese Mohammedans? On the other hand, although Chinese
Mohammedans are scattered, they live in compact groups. Perhaps
the genuinely unifying factors among the various Chinese Mohammedan
communities are territory and religion, not race.3®

38) The same may be true of the Dungans as well. From a layman’s point of
view, some of the Dungans in the Soviet Union look like Chinese, some resemble
Japanese and some have distinct Turkic and Mongolian features. Some Dungan
men take Kazakh, Kirghiz and, to a lesser degree, Russian women as wives, who,
after marriage, adopt the Dungan language and culture, thereby adding to the racial
mixture among the Dungans while at the same time maintaining Dungan unity.
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